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Abstract : Studying Seerah valued utmost importance because it contains a detailed description of the issues
related to the Holy Prophet Muhammad (PBUH) life. That is why the Muslim Ummah adopted compilation of
Seerah as a preferred activity in every era. Credentials play a key role in compiling Seerah, because it exposes the
true and authentic life situation of Prophet PBUH. It should be noted that some traditions are such that they are
based on exaggeration which is termed as miracle by ordinary people. However, when these traditions are
examined practically and on research bases, then these traditions are proved to be unauthentic and wrong. In this
article we will analyze a tradition about the marriage of Holy Prophet’s (PBUH) father and keeping in mind the

scientific and artistic principles we will also examine and explain the authenticity of this tradition.
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Introduction

It is a great blessing to narrate the good deeds of the Prophet (peace and blessings of Allah be upon
him). May Allah refresh the person who hears a hadith from me and then remembers it and passes it on
to others, because those who have knowledge of many Ahkaam of the Shari'ah and he conveys it to
those who are more knowledgeable and wise than him, And many who have knowledge of Shari'ah, but
they are not jurisprudents'. Similarly, this virtue is also related to the Prophet's (PBUH) character,
because it also mentions matters related to him (PBUH). Biographical writing has been a favorite
practice of the Muslim Ummah in the past.

The need and importance of studying biography in the present age: With reference to biography, when
we describe its need and importance, in this regard, two types of basic different needs come up in front
of us which are as follows.

1. The need to study the biography of the Muslim Ummah.

2. The need to study biography regarding non-Muslim women.
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There are different reasons and motivations for the study of biographies to be necessary for Muslims.
Basically, the necessity of biographies for Muslims is due to the fact that Allah, the Exalted, has declared
the blessed character of the Holy Prophet as good for all people from the time of Prophethood to the
Resurrection. By living a full practical life, he has given perfect and complete instructions related to all
aspects of life, which by adopting the Muslim Ummah can achieve success in both worlds. Also, in
terms of mental level, among Muslims, the needs of people are of different levels, like ordinary people.
The intellectual level of people is different, so their study is limited to the extent of devotion to the
biography of the Prophet, while educated people want to know the scientific aspect of the biography
along with the devotion, while the researchers and experts, along with the Prophet Along with revealing
the scientific aspect of devotion and biography, they want to present it in the form of comprehensive
research and present detailed and research work related to every corner of life.”

2. For non-Muslims, the reasons and motivations for studying the biography are completely different
from those of Muslims. Generally, non-Muslims study the biography of the Holy Prophet for criticism.
If information is obtained regarding The nature reasons for the importance of studying biographies for
Muslims are completely different. Similarly, when we talk about the importance of studying biographies,
in this regard, we have new aspects of biographies and some new dimensions in front of us with
reference to the present age. The purpose of this is that the importance of studying biography is also of
a cultural nature, and it is also of an international nature, similarly, the importance of studying
biography is also historical and academic. Therefore, in the present age, biography should be taken
seriously by all people, regardless of religion. It is very important to study together because the
knowledge of biography is not just the biography of the prophet of Muslims or a person, but biography
is an endless and complex ocean, and biography is a civilization and a civilization, a nation and a
nation, and the beginning and development of the divine message. It is a very important and useful
story. Therefore, it is not a devotee, but a stubborn western orientalist who has admitted that there is an
endless series of biographers of the Holy Prophet, but it is a matter of honor and respect to get a place
in it.”

Before describing the tradition related to the marriage of your beloved father, we explain the literal and
terminological meaning of the document and its importance as a preface so that it is easy to understand
this research article going forward.

The literal meaning of Sanad: Literally, the word Sanad is used in different meanings, such as the land
with a high place like a valley is called Sanad, similarly, the elevation of the foot of a mountain is also
called Sanad. He leans on it and it is also called a document.(*)

The literal meaning of Sanad :(*)¢ielts i JLAY) 58,

That is, the term Sund is said to be the link that leads to the text (words of Hadith).

This means that the group of narrators who have transmitted the hadith only from its original source,
i.e. the chain of names of the narrators of the hadith who have transmitted the words of the hadith
sequentially to each other(®).

Beginning of the chain(sanad)of transmission: When the Companions used to narrate any hadith
related to him, if they had not heard that tradition directly and it was transmitted from another
companion, then they used to narrate its chain of transmission, but without a formal chain of
transmission from someone.lt was not asked about but when HazratUthmanGhani was martyred and
all kinds of sedition broke out, during which some people resorted to lying for their wrong opinions
and started attributing him to the Messenger of Allah, may the Companions of the Prophet (may peace
be upon him) and his great followers So, IbnSirin says that scholars did not ask about the sanad, but

when HazratUthmanGhani was martyred, then the name of the narrator started being asked.”.......}
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Significance of sanaad(certification): The people of knowledge have given great importance to the chain
of transmission because the knowledge of the blessed hadiths and biography of the Prophet (PBUH)
depends on the chain of transmission and its validity, because these are the narrators of the religion
through whom the Qur'an and the Sunnah and the biography of the Prophet (Peace be upon him) have

reached us.

The chain of transmission is of great importance, so Allamalbn Mubarak has declared it a part of
religion.
()el L el (g JA S¥) Y5} cpll (e i)

So every person would say whatever he wanted to say. Similarly, it is narrated from IbnSirin:

(‘O) L 04U (pee |5 yhaild fpa Cualayl oda
that these hadiths are religion, so look who you are taking them from.
The Research study of tradition: It should be clear that there is a tradition in Sharaf al-Mustafa about
the marriage of the father of Majid, which is as follows.
oo 4l oo ool QS (B n g 1B Case Cp ea e (e G el e (e (0 el s el 0 ) 2 U
o e ALy il | illall s o oo [0 comnJll 30 0 San 4l 08 e 0 el 2] 0 e 0 s 2
ot sl ¢ VA B el 4Bk ey i) 8 Sl ¢ platiall (g sall ol ABsh ey el (8 aea
ve ol JB :JE Qlladl de o Gl al e ilie 0ol e i (n pgeall Eais (0 pgrsen (B Slue (g ¢ SV
b i 0 Rl s s s 3l G i ol 203 il o5 Al i ) im 4
S oy (s2n] 6 of 2l 108 (s AN Sl 8 4 S (5 e (o) e 15 s (S ol Lo kil i el any
5 FAeLal Ly scli 6 $eli (pe ol o 108 el Y i (05 Selll Casa 5 ) o b s o5 b sl (5 A1 iy
Al Calie e op s iy Al x5 58 A% ) Galladll die a5 cagal s 3 Caedd 13 18 O gl Wbl s
Al de z 55 Cpm Gl Al ol g dgle ) Lua ) J gy Dl b gy Al allaall e Gl e 75 355 Adia s B e
Oeie s ¢l B elusi (2 e Callaall die 2o Lgy i) Lall 4yl o dl) e el o 8 callid 4l e dl) ae ld A

Malha) e o dh ae e tand 31l Wila
Translation: On the authority of Masoor bin Mukharama on the authority of Ibn Abbas, he on the
authority of his father, Abbas, and he on the authority of his father, Abd al-Muttalib, that while I was
traveling to Yemen on trade, I stopped by a Jewish man who was reciting the psalms, and he said to me:
O Abdul Muttalib, allow me to observe some parts of your body, I said, except seventy, see whatever you
want to see. Abdul Muttalib narrates that he opened one of my nostrils and looked at the other nostril,
then he said: That I bear witness that you have the kingdom in one hand and prophethood in one hand
and I see all this in Banu Zahra, so how is it? I said that I don't know. I said what is Shaa? He said,
"Wife. So I said that till now I have not married in Banu Zahra. This Jew said that when you go back,
marry in Banu Zahra. When Abd al-Muttalib returned to Makkah, he married HalabintWahb bin
AbdManaf." married to HazratHamza and HazratSafiyyah and Abdullah bin Abdul Muttalib married
AminabintWahb, then the Prophet was born. Succeeded when Hazrat Abdullah married
AminabintWahab, the women of Quraysh fell ill and two hundred of them died due to the grief of not
marrying Hazrat Abdullah.
Now, what is the real truth of this hadith? To know the real truth of any hadith, it must be examined
on the basis of its chain of transmission and its text. Therefore, first of all, we examine it on the basis of
the chain of transmission. Therefore, the above hadith was verified by Sahib Sharaf Al-Mustafa with two
chains of transmission. The first document is as follows
anl G ol QIS 8 an s 1B Gige 0 el die Gy e O Dadad) e O e 0 deal s e (o dll e (1)

alball ve ol G G gas il 2o 0 des (p ea l 2e G

The first narrator of this chain of command is Abdullah bin Shabib, his surname is Abu Saeed al-Rabi,
it is written about him in Mizan al-Atdal that it is a false narrator. Abu Ahmad AL hakim has been
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declared legitimate'” Saheb Seer Al-Nabula has also declared them weak (The second narrator of this ')
chain of command is Ahmad bin Muhammad.

The third narrator of this chain of command is Muhammad bin Abdul Aziz.

Imam Bukhari declared them as unreliable narrations of hadiths, and on his advice, Imam Malik was
flogged.(**) and also in the AlkameelAzuaafa he was declared un reliable. ° The fourth narrator of this
sanad is Abd al-Aziz bin, Umar. IbnQattan says about him that he is an anonymous(majhoolulhaal)
narrator.'®

The fifth narrator of this chain of transmission is Abd al-Rahman bin Hameed, IbnMu'in, IbnHibban,
and Imam Bukhari have given him trust."”

After examining all the narrators of the said chain of transmission, we conclude that except for one
chain of narrations, all the remaining chains of narrations are unreliable according to the
Mubhadditheen.

(2) The second source of the above-mentioned tradition is al-Masur bin Mukharama, on the authority of
IbnAbbas, on the authority of Abiyyah al-Abbas bin Abd al-Muttalib.

It should be noted that at this point the author has not explained the entire document in the books
that have been referred to )

O ) B G a5 daal B Qoso W k) B G A LS ol ) e o das B Mad e gl Gl

- 2

184 o el G P ehaika g Ll OB 0 o OB o s (0 A0 N LB e
It should be clear here that in all the other books, this hadith has been narrated only by this one chain
of transmission, now we investigate this second chain of transmission and what is the rank of its
narrators!
Imam Hakim, Abu Abdullah Al-Hakim Muhammad bin Abdullah bin Muhammad, Al-Mustadrak on
the Two Sahihs, Part 2, p. 656, Dar Al-Kutub Al-Alami, Beirut, 1990.
The first narrator of this chain of command is Abu Ja'far Muhammad bin Muhammad al-Baghdadi,
Sahib Sir Aldlaam al-Nabula called him Sheikh and seqa’a ~&, similarly, Hakim called him the
Muhaddith of his time, the most traveled for knowledge and the most firm in terms of principles.""The
second narrator of this chain of transmission is Hashim bin MurshadTabarani. He, IbnHibban has said
that this narrator is nothing.”
The third narrator of this chain of transmission is Yaqub bin Muhammad Zuhri. About him,
YahyalbnMu'in says that his traditions are like the traditions of Waqidi, that is, according to the
Muhadditheen, he is an obsolete narrator. Abu Zare'ah has called him "LisBishai"sx& osd  that this
narrator is nothing, he is close to the level of Wagqidi, likewise the Imam Ahmad has also called it (!
21 s,
The fourth narrator of this chain of transmission is Abdul Aziz bin Imran
Imam al-Bukhari and Imam al-Nasa'i declared him obsolete, YahyalbonMu'in declared him unreliable
and gave an opinion about him that he was a descendant of Abd al-RahmanIbnAwf, but he is from the
group of Muhadditheen. They were not, but they were poets.**
The sixth narrator of this chain of transmission is Abdullah bin Jafar, Imam Tirmidhi, and Imam
Ahmad bin Hanbal declared him to be true and reliable.
The seventh narrator of this Sanad is Abu Aun, YahyalbnMu'in has declared him trustworthy, Imam
Nasa'i confirmed him by calling him "Les Be Bassust 42 ol - " and Imam Bukhari quoted his hadiths as
Istishahad.sl&iu).The eighth narrator of this chain of transmission is Masoor bin Mukharama®-
There are three narrators in the said chain of narrators who have been declared unreliable by the hadith
scholars, so this hadith is weak in terms of this chain of transmission.

In light of the above-mentioned research, this hadith is unreliable in terms of both traditions.
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Now we examine this hadith with reference to the text, so it should be clear that this same hadith has
also been quoted by Imam Hakim in his book Al-Mustadrik, Mustadrik Hakim and the books cited by
Saab Sharaf Al-Mustafa, in all these books there is only hadith. Paralysis of Abdullah Ali is up to his
father, and beyond that, the text of * ~Abdullah bin Abdul Muttalib, MarzNisa, Quraysh, etc." is not
available, which makes it very clear that the above-mentioned addition to the tradition was made by
Sahib Sharaf Al-Mustafa. Sahib Sharaf-ul-Mustafa has opposed a more reliable narrator than himself,
due to which this tradition becomes Shaz, which cannot be reasoned with.

Now we examine this hadeeth from the practical point of view that in today's era when the population
has increased so much, if ten to fifteen people die due to a particular event, then this event will get a lot
of fame than fourteen centuries ago. When the population was not so much, at that time, if two
hundred women had died due to the separation of Hazrat Abdullah, one of them would have become
an extraordinary event in Arab history in that period, which historians would have copied, the poetry of
the second era of Jahiliyyah. If we look at it, the separation of the beloved is specifically described in it.
If such an event were to appear in reality, it would necessarily be discussed in Arab poetry. They are also
completely silent regarding this incident.

Conclusion:

In the light of (jarhawata’adeel) cross-examination, the principles and rules of Islamic shareiah
(AsmawaRijaal), we have come to the conclusion after this research article that this is an absolutely

baseless, unnecessary and inappropriateHadith (tradition).
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